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*Translator’s notes DAYNNN NMAYN

First issue: this book - Deleuze's Nietzsche and Philosophy is yet to be tran-
slated to Hebrew (to the best of my knowledge). Thus, giving it a name in
this fashion, [ am risking not being understood as to the object of this text, if
the book-title were to be, in times to-come, translated in a different fashion
to Hebrew (this is unlikely with this specific title, as far as I can ga-
ther/project, but it is still a pending issue).

Original version: « Préface pour la traduction anglaise », in Gilles Deleuze,
Nietzsche and philosophy, translated by Hugh Tomlinson, New York: Colum-
bia University Press, 1983, republished in French with the title « Préface
pour I'édition américaine de Nietzsche et la philosophie », in Gilles Deleuze,
Deux régimes de fous. Textes et entretiens 1975-1995, edition prepared by
David Lapoujade, Paris: Editions de Minuit, 2003, p. 187-193.

* Translated by Sagi Cohen. 10D XY "T-5V NMAYY DN

Sagi Cohen (oscarmild@yahoo.com) is a student of theory currently wor-
king towards his PhD at the University of Ottawa (Canada) in the depart-
ment of Political Sciences.

T2V YAID¥ NMINTNMD VITIVD XN (oscarmild@yahoo.com) N2 XA
NNUIX NODNX DY NI TAN WA NpP2NN2A MOIT IXIN NXKPH
NTP2
' Hugh Tomlinson is the English translator of Gilles Deleuze's Nietzsche and
Philosophy.
2Here one encounters a familiar problem in Hebrew, which, in general,
does not allow as many elisions of gender-qualification as English. Hebrew,
as the Israeli poet Yona Wallach wrote, “peeks through the keyhole” in this
respect. The problem is that in this text, given me in English (which is far
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less “nosy” in this respect), there is no such “keyhole” to be utilized. This is
a general problem in translating from English to Hebrew - the problem of
gender.

Thus, throughout recent Hebrew publications and texts, several strategies
have been employed to somewhat avert or at least acknowledge this prob-
lematic. It so happens that the first word which presented this problem
here is 'author," which - even if conventionally used as male-gendered (in
Hebrew all “neutral” depictions are male, the 'there-is,' so to speak, is male
— calls for a gender). And so here, and in many places throughout the text, a
decision had to be made, which it is customary amongst translators to make
into a consistent decision, operating throughout the whole translation.

Some use the 'backslash' (/), attached to the end of the word, followed by
the female inflection of the noun/verb. However, this produces a text that |
cannot ascribe to, in the fullest sense of the word here, aesthetically. This
form of alternation, however, when used in moderation, can sometimes
have a desirable aesthetic effect, and so I use it in this translation at some
points (but not here, and not always).

Another way to approach this would be to alternate the female and male
inflections. To make the nouns and verbs completely male or completely
female (thus with no “backslash-type oscillation”), but to disperse their
usage more or less “equally” throughout the text (have an equal amount of
“males” and “females” in the text - only in the places where the original
indeed gives no “keyhole” access, of course). Others even go so far as to
practice a certain “affirmative action” and turn the Hebrew neutral voice
into a female one throughout their translations/texts.

My choice tended more toward the latter of these, but not for affirmative
action purposes, but mostly as a tease and an aesthetic gesture - of a ges-
ture of friendship - from me to Nietzsche through the text, knowing how
Nietzsche often refers to “women” in his texts, and yet recognizing some-
thing in him completely other than the misogynist that may appear to some
readers (quite similarly to the “fascist” that he may appear to some readers,
and which Deleuze addresses toward the end of this text itself). Thus, for
example, whenever Deleuze refers to Nietzsche's “reader/s” - I posited a
female readership throughout this translation. In this decision, I posited the
ears that Nietzsche was longing for as feminine ears.

Indeed, this is also a political and ethical question, which I am here kno-
wingly exposed to its judgments and discontents. I do not mean to hide
behind “aesthetics.”

When it comes to this specific word, “author,” which is said in a neutral
voice, and refers to Deleuze himself, I also chose the feminine. In this case it
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was, indeed, an affirmative-action choice: 'author' has indeed far enough
been referred to, and in Hebrew explicitly, as male.

*In English, “common sense” does not have the same meaning as the He-
brew I chose here, which translates back to English, literally, as “simple
logic.” A “common logic” in Hebrew would not be, in my opinion, a very
“simple” matter. It may have something to do with the common saying that
“between 2 Jews there are three opinions.”

* “Thinkers” here was translated in the male gender, as Hebrew forces one
to decide on a gender also in the plural forms of nouns. Since Nietzsche was
a male, writing a female-gendered “thinkers” would be neither appropriate,
nor grammatically sound. Thus, one male thinker, forces the entire group of
thinkers to be male. | have yet to hear of a solution to this issue that does
not do violence to the language.
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> Here, the word “untimely” presented a specific difficulty. I did not want to
make it sound like the thinker is over/beyond time, for Nietzsche would
never accept such an insipid account of transcendence. I also did not want
to use a-temporal, for similar reasons. I thus used the repetition of the term
in the English text - the first “untimely” put in quotation marks while the
other was not - to elaborate a little on the “untimely” that I chose to depict
(which is literally translated as “no-timely”). I chose to drop the quotation
marks from that first term, and put them in the second, which I translated
according to another English translation of one of Nietzsche's texts (where
this term was indeed invoked), where “untimely” was translated as “out of
season.” Seeing that Nietzsche would often insist that he is yet to find his
proper readers, his “ears,” this out-of-season showed something of this
relation to time. Also, and this is no less important, “out of season” has, also
in Hebrew, fashion-related connotations, which I feel that such a meta-
fashionable thinker as Nietzsche deserves: he was always ahead of his time
in his aesthetic.

® The word for “force” here, in the “original” English, is tricky. First of all, it
is a question of trusting the previous translator. Nietzsche is known for his
articulations of what he called, or what was generally translated as “Will to
Power” (Wille zur Macht in the original). Now, even in French, I know that
power can be either puissance or pouvoir (at least), usually translated by
pouvoir. But the “forces” that Deleuze points to in Nietzsche, from reading
him and Nietzsche, seem to me, in this context, closer to what Deleuze ter-
med 'affects:' chaotic interventions of a certain “feel,” creating temporary
and contingent constellations/assemblages, which Nietzsche sought to
affirm their enabling conditions - his famous 'affirmation." Also, since
Nietzsche often ascribes a totalizing influence to the “Will to Power” in his
thought - which is a totality that betrays itself in(to) dissemination, but that
is another matter -, it cannot be accurately delimited to being one of two
axes in his thought, for it pervades it in its entirety - well, at least if we take
“Nietzsche's word” for it...
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’ Despite there being a possibility of translating “semiology” by just trans-
cribing the word into Hebrew - which would read “semiologia,” and be
understood as many other sciences, like psychology, keep their (Greek)
forms in Hebrew. However, I chose to translate this word in perhaps a more
archaic usage, as the “doctrine of signs.” What comes to the fore in this
translation is what the Greek “logos” was replaced with (“semeion” means
'sign,’ and there is a Hebrew word for it - “siman” - that does not merely
transcribe the Greek): what [ here termed as “doctrine” is really the same
word in Hebrew for the first (and holiest) five books of the Bible, what is
called the 'Torah." “Doctrine of signs,” then, a semio-logy, was translated
here into the Hebrew “Torah of signs” (“torat-simanim”). This is a common
- though, as mentioned above, a bit archaic - “translation” of logos into
Hebrew. In a way, I feel it encompasses many of the issues that arise in the
aftermath of the Hellenic-Hebraic traditions, and because of this I elected,
or was compelled, to translate it thus throughout.

® For “typology” I chose to write the transcription of the word in Hebrew
(which is indeed valid in Hebrew). I put afterward, in parenthesis, my He-
brew translation of this word, which, once again, refers to “logos” on “To-
rah” terms, but also insists on the proper Hebrew translation to type. While
in English, type carries the, mostly Aristotelian, connotations of gene-
ra/species, in Hebrew, this could be avoided, and indeed should be (if  read
Deleuze's inherent abhorrence of such tree-like structures being imposed
on thought). Moreover, the Hebrew usage of this word - “tipus” - also dis-
tinctly refers to a type of person, or a figure. This alludes to Nietzsche's
frequent use of such “characters” as “the noble,” “the priest,” “the slave,”
etc., which [ see as one of his ingenious way to address ethico-political is-
sues without presupposing any coherent 'subject.’ The “type” would be
something one slips in and out of, like clothes. It is where Nietzsche makes
his aesthetic build his ethic, and vice-versa (which is, in my mind, unique in
the radicality of its approach).
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® Here the English “given,” (in “any given proposition”) was translated to
the Hebrew 'natun.' This is also the singular form in Hebrew for what is
commonly referred to in English as 'data.’ Thus, in Hebrew, all 'data’ alrea-
dy, within the language's lexicon itself, presupposes a giving, something
given (but also, of course, all that is given is immediately exposed to mean
'data’).

' There is a Hebrew word - mostly used by Medical professionals - for
'symptoms,’ which I already translated above. | am making this note becau-
se here an interesting conjunction takes place in the Hebrew, since the He-
brew for 'symptoms' carries an interesting relation to the word 'sign:' they
share the same root structure 's-m-n' (which, moreover, is again connected
to the Greek semeion - but there's no bickering over “birthright” here...), but
also something else, more complex: the word for symptoms carries a cer-
tain structure which, in relation to the root, has a specific temporal-
ontological role. For example: 'tafrit’ - the Hebrew word for 'menu’ - has
the root of the verb 'f-r-t,' which has the meaning of 'detailing, listing.' Thus
'tafrit’ would be a listing operationalized under a name, some thing that
has been made a listing, or out of listing. Thus, returning to 'symptom,’ it
would suggest such a relation to the sign, that something that has been
made (into) a sign. This implication in 'making,' suggests an intervention -
a tekhne if you will - traced upon the Hebrew 'symptom.' It also suggests,
then, a certain ontological primordiality of 'sign’ over 'symptom.'

1 “Bad-conscience” here presents another interesting issue. While Hebrew
has a word that translates 'conscience, this 'conscience' can never be said to
be “bad” in any meaningful way (nor “good” for that matter). The way
conscience operates is through something akin to guilt (but not 'guilt’ - for
which there is another distinct Hebrew word). It is a very difficult word to
translate: a sort of combination between: 1) the “lift” of the phrase “lift a
finger” (this is an idiom shared by the Hebrew, and uses the same word for
the operation of conscience - of the root n-k-f - to operate this type of
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“lifting” or “intervening in a slight way”); 2) What Bergson called the durée,
the trudging, or agonistic passing of time.

Bad-Conscience, in Hebrew, thus first of all operates (rather than depicted
in moral terms, like the English “bad-conscience”). When the Hebrew
‘conscience' operates, it operates as an intervention, or as maintaining
certain strange “air” around reality, something akin to the feeling of time. A
subtle, agonistic intervention, thus, coming from the same nowhere of
which time originates, having a similar “feel” and a similar strange
“urgency.”

Another thing about 'conscience’ that in the Hebrew, the word 'matzpun’
carries in its root - tz-p(h)-n - a strong linguistic relation to two other
words: North, and Secret. Thus, conscience is suggested both to point to a
certain dependable, “right” direction, and to be hidden, sometimes from the
person who themselves “possess” it, and thus also from a certain “outside”
(this “hidden” quality also has an element of 'keeping' or 'protecting’ within
it).

? The English text here says “dominant and dominated, ruler and ruled.”
Thus, another unique problem presented itself here, as the Hebrew words
for domination and ruling share the same linguistic root - sh-1-t - which is
closer in meaning to the “domination.” However, “ruler” in Hebrew is thus
also always a dominator (that is, if you don't use words for which there's
already a ready English translation, like: manager, master, commander,
tyrant, king, etc.) It seems that Hebrew does not have a designated word for
a person, or even an entity, who's in a position of power, which is also a
position that bears a kinship to 'rule’ (in its implication as a certain type of
law, or, more precisely, the Greek nomos). Hebrew will separate it to legisla-
tor - who, in Hebrew, never evokes the same terror/fear that “ruler” does -,
and to dominator — which does invoke the aforementioned terror but bereft
of any “lawful” implications. I leave the reader to contemplate the ethico-
political repercussions of this difference, or this “translational aporia.”
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" Here a fundamental problem arises, which bears on the concept as 'name'’
is English. The English rule of capitalizing the first letter of a 'proper noun'
has no equivalent in Hebrew (indeed, in Hebrew the combination of Capital
and lower-case letters is almost non-existent, and, in any case, has no
grammatical meaning). Where names are involved, the context, but mostly
the word itself, provides the necessary information of it qua name in He-
brew. Thus “French” would be translated with a word of homogenous capi-
talization, while it would be obvious from the context - since in Hebrew
this could also be a feminine adjective of someone or something being
“French” (like a “French style” for example) - that it is, indeed, the name of
the language. When it comes to concepts, Hugh Tomlinson's English tran-
slation mirrors (at least the) German original, which capitalizes 'Wille zur
Macht,' thus indicating its substantive quality. The Hebrew thus has to
resort to an outside apparatus, like the one I chose here - the apostrophe. It
produces a delimiting interference from an “outside” to the word that ma-
kes it at once removed from the rest of the text, and elevated to the level of
'name.' Tomlinson, however, does not capitalize the “will to power” consis-
tently, and so [ will limit these apostrophes only to when he does.

* Here's another issue with lexicon: Hebrew, like French, does not have the
German distinction - which is echoed in English - between 'will' and 'want.’
The German and the English can say both 'I will' as a promise, as a future
action, and as an expression of want. Thus 'will' gives a more general, less
“secular,” and more compelling effect than 'want.' Thus, when Deleuze says
(this appears below in Tomlinson's translation) that “the will does not
want,” it produces a seemingly contradictory phrase in Hebrew, a kind of
apophasis: “the want(ing) does not want.”
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